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なる 1633 年から 1688 年にかけて、ケンブリッジ大学において古典文献、特にプラトニズ
ム関連文献を学び、学寮チャペルでの説教に従事した一連の哲学的神学者、または神学的哲
学者が存在した。そのなかに数えられるのは、ベンジャミン・ウィッチコット（Benjamin 
Whichcote, 1609-83）、ラルフ・カドワース（Ralph Cudworth, 1617-85）、ヘンリー・モ
ア（Henry More, 1614-87）、ナサニエル・カルヴァウェル（Nathaniel Culverwel, 1618?-
1651）、ジョン・スミス（John Smith, 1618-52）、ピーター・ステリー（Peter Sterry, 
1613-72）の６名である1）。彼らに共通すると見られるプラトニズム的思考の型のゆえに、












































































41668 年、チェスター主教に昇進した旧友ウィルキンズの助力により、約 60 歳のウィッチコッ
トは、ロンドンのジュアリーにある聖ローレンス教会の「教区司祭職」（vicarage）を受領す





















ぶ。それらは The Works of the Learned Benjamin Whichcote, D. D. Rector of St. Law­
rence Jewry, London, 4 vols (Aberdeen, 1751) に収録されている。また、ウィッチコッ
トは聖書講解のための『覚書』を残しており、その数は 6000 にも及ぶ。それらのうち、










論が展開されていった。これらの手紙は、T. E. Jones, [Ed.] The Cambridge Platonists. A 









In some Philosophers especially Plato and his scholars I must need acknowledge 
































We partake of the Death of Christ; by passing into the Spirit of Christ. The great 
work of Christ in Us lies, in implanting his own Life [Lively Nature] in the lapsed 
degenerate Souls of Men. Christ is not to be as in Notion or History; but as a Prin-
ciple, a Vital Influence.
私たちがキリストの死に与るのは、キリストの霊の中に移行することによってである。
















Christ did, 1. what the divine Will and Pleasure thought fit; 2. what Reason and 
Equity called-for; 3. what was worthy and valuable too, in it’s self; 4. what was 
useful and tending to noble purposes; 5. what was available and effectual, in re-












The Spirit of God in us, is a Living Law, Informing the Soul; not Constrained by a 
Law, without, that enlivens not; but we act in the Power of an inward Principle of 
Life, which enables, inclines, facilitates, determines. Our Nature is reconciled to 






















































And this may satisfy those that are in the meanest offices and employments; that 












Religion is, ti\ß oJmoi/wsiß Qeouv, kata\ to\ dunato\n ajnqrw/pou.  the being as much like 


















Seneca saith, “If a man would be holy and righteous, let him imitate God; and if a 
man do partake of God he is such and will be such.” But why should I quote the 
philosopher, since the apostle saith, we partake of the divine nature, by a prin-





















も理性を否定すると思われる人たちよりも、すぐれた神学者です」（Tully ... who is a better 







The truth of God it admits of many distinctions; but I would only speak of truth 
by way of emanation. There is in divinity, a distinction of truth that is of main and 
principal concernment; that is, the distinction of truth in respect of its emanation 
from God, the father of truth; for all the truth is a ray, and a beam from God, who 
















質に与ることによって、私たちに生じる諸々の大いなる利益」（The Great Benefits That 
Accrue to Us by Our Saviour’s Being in Our Nature）という聖書講解の中で、救いには神
が人間に果たす役割と、人間が神に果たす役割という両面性があるとし、人間が神に果たす
役割の重要性を次のように説明する。
Now, let us look for the explication of this, in ourselves; in our nativity from 
above; in mental transformation, and deification. Do not stumble at the use of the 
word. For, we have authority for the use of it, in scripture, 2 Pet. i. 4. Being made 
partakers of the divine nature; which is in effect our deification. Also, let it appear 
in our reconciliation to God, to goodness, righteousness and truth; in our being 

































The faith of the Lord Jesus Christ conjoined with our repentance and refor-
mation, is now the only way to obtain pardon and forgiveness. ... No man will go 
to Christ for pardon, unless he be sensible of the evil of sin and of which he doth 
repent, and condemn himself, and resolve against it; for no true penitent doth al-


































年、1652 年 7 月 4 日、タックニーはエマニュエル学寮の卒業式で説教を行ったが、そこに
は PC の立場と、プラトニズム的思考傾向に対する批判が、遺憾なく反映されている。
Salvation is only by Christ, therefore in all matters of salvation, with a single eye 
let us look to Christ and to God in him, as Elected in him, Redeemed by him, Jus-




of comfort, and sanctified by his spirit, not by a philosophical faith; or the use of 
right reason, or a virtuous morality, too much now-a-days admired and cried up. 
As old, the Temple of the Lord, the Temple of the Lord. So now, the Candle of the 
Lord, the Candle of the Lord. I would not have that Candle put out, I would have 
it snuffed and improved as a handmaid to faith, but not so (as when the Candle 
is set up) to shut the window, wither wholly to keep out, or in the least to darken 
the Sunshine, as it is with men’s eyes, who can read better by a candle in the 
night, than by day-light ... Whatever Nature and Morality may be to others, yet 
to us let Christ be all in all. Nor let us to be Deists, but Christians; let us not take 
up in such a Religion, as a Jew, or Turk, or Pagan, in a way of Nature and Reason 
only may rise up unto, but let us indeed be what we are called Christians, Chris-
tians ... Not a philosophical dull Morality, but the law of the Spirit of life, which 
is in Christ Jesus ... not that Candle light, but the Sun of righteousness, that will 





























ウィッチコットは、「キリストの死による罪人たちの和解」（The Reconciliation of Sin-














名誉を守るのです」（By his own sacrifice he doth persuade God to pardon; and then he 












Thus you see the business of reconciliation is both acceptable to God and man. To 
God, because God’s honour is maintained, and because infinite wisdom and good-
ness have therein exercised themselves. And to man, because man is put upon 
nothing but what is best in itself: that a man if he did but consider, he would not 
be saved in another way. And man now is out of danger; looks upon God as his 
friend: and God delights in this his product, infinite wisdom and goodness togeth-
er, which is transcendent to that productive power of creating something out of 













They therefore deceive and flatter themselves extremely; who think of reconcili-
ation with God, by means of a Saviour, acting upon God in their behalf; and not 
also working in or upon them, to make them God-like. Nothing is more impossible 
than this; as being against the nature of God: which is in perfect agreement with 
goodness, and has an absolute antipathy against iniquity, unrighteousness and 
















There must be a voluntary submission of the party delinquent, and voluntary 
remission of the party offended. There must be a free forgiveness on God’s part, 
and ingenuous submission on the sinner’s part. What is forced upon us, is insig-







Though the motion of reconciliation begins with God, yet God expects our concur­
rence and consent. Reconciliation is never accomplished without us, without some 
voluntary act of man. We cannot be happy but by that which is our own choice, 
for that which is not our choice, will be our burden. There is nothing of happi-




inwardly received and concocted; for no outward application will make a man 















That Abraham gives reason for what he saith; therefore we should not take upon 
us to dictate and impose on others, but it becomes us to show cause and to satisfy 
men by reason and argument: and this is the direction of the apostle, who charges 











の性質」（The Nature of Salvation by Christ）という聖書講解において語られた次の言葉は、
それを表している。
As I will produce ten words in Scripture that come into my mind, which it may 
trouble you to distinguish, and they are all belonging to the same state; they differ 
but notionally or gradually, or as to our apprehension only: they are these, rege­
neration, conversion, adoption, vocation, sanctification, justification, reconcilia­











I will tell you what these words mean plainly, that everybody may understand. It 
is no more than to be a good, honest christian, i. e. to follow the plain direction 
of our Lord, and Saviour, to live according to his rules, and to endeavour to be in 
























Yet I confess, I cannot marvel; to see you balance matters of knowledge, against 
principles of goodness; and seem to insist-on Christ, less as a principle of divine 
nature in us; than as a sacrifice for us. I acknowledge, they both speak the rich 
grace of God in Christ to man: I mean, expiation of sin, in the blood of Christ, 
and true participation of the divine nature, to the making of us truly Godlike or 
conform to God, through Christ being formed in us: and I know not well — or 
rather dare not, compare them: both being the provision of Heaven, to make us 












ここで語られている、「人間へのキリストにおける神の豊かな恵み」（the rich grace of God 
in Christ to man）という文言に着目したい。ウィッチコットは、神の裁きを強調するピュー
リタニズムのキリスト理解を、「神愛」（Charity）の観点から再解釈しているのである88）。「私
たちのための犠牲」（a sacrifice for us）という伝統的理解は、「私たちの内にある神的本性






















Now that Christ is more known and freely professed, let him be inwardly felt, and 
secretly understood; as a principle of divine life within us, as well as a Saviour 
without us (Christ is the Leaven of Heaven; sent into the world, and given to us; 

















Christ doth not save us; by only doing for us, without us: yea, we come at that, 
which Christ hath done for us, with God; by what he doth for us, within us. For, 
in order of execution, it is, as the words are placed in the text; Repentance, before 
Forgiveness of sins; Christ is to be acknowledged, as a principle of grace in us; as 
well as an advocate for us. For the scripture holds-forth Christ to us, under a dou-
ble notion; 1. to be felt in us, as the new man; in contradiction to the old man: as 
a divine nature; in contra-diction to the degenerate and apostate nature; and as a 
principle of heavenly life; contrary to the life of sin, and spirit of the world: 2. to 
be believed-on by us, as a sacrifice for the expiation and atonement of sin; as an 
advocate and means of reconciliation between God and Man. And Christ doth not 



















God hath set up Two Lights; to enlighten us in our Way; the Light of Reason, 
which is the Light of creation; and the Light of Scripture, which is After-Revela-
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the Forefather of the Cambridge Platonists:
His platonism and his understanding of Christ
MIKAMI Akira
Abstract
This article purports to clarify how the platonism of Whichcote acts upon his 
understanding of Christ.
His platonism is not so much something like an intellectual system built upon 
Platonic philosophers in the past, as an attitude of respect towards the Platonic spirit 
which has been transmitted in the history. This will include an inquisitiveness to 
incessantly seek after truth, a cautiousness to refrain from a harried judgement, a 
viewpoint to look up to the invisibles beyond the visible, an esteem to reason in man, 
and a reverence to the truly divine. Therefore the platonism of Whichcote is a type 
or a tendency of thinking rather than a philosophical system. It might be called a Pla-
tonism in the broad sense.
In his exposition of biblical texts, the Bible is the ultimate authority. However, 
when some biblical passages or theological concepts seem to allow multiple interpre-
tations, he does not hesitate to endeavor to inquire an essential meaning which will 
accord with reason. Herein is working his platonism in the broad sense.
Such a tendency of his thinking shows itself in his understanding of Christ in 
terms of  ‘Christ in us’ and ‘deification’. This means that the Christ who had been shut 
away from man by Puritan Calvinism was recovered as ‘Christ in us’ into the inner 
part of man. That Christ partook of human nature is not the matter outside of, and 
far away from man. It happens in man, enables man to partake of the divine nature 
of Christ, and opens up the possibility of man’s deification in the sense of becoming 
God-like.
The same tendency of Whichcote’s thinking is particularly reflected in his view 
of the mutuality of God and man in the work of reconciliation. It goes without saying 
that ‘reconciliation’ occupies a crucial place in the Christian soteriology, and is the 
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ground and basis of salvation for man. However, it had been made by Puritan Calvin-
ism the matter of the absolute despotism belonging to God. There was no room for a 
participation in it on the part of man who had been branded as totally depraved. Re-
conciliation was exclusively given up to the will and desire of God. Against this kind 
of determinism which would deliver man up to anxiety and resignation Whichcote 
threw an objection. True, man’s depravity may be irrevocably grave, but, at least,  in 
a tiny portion where man, by the grace of God, recognizes his sin, repents and comes 
back to God, there might be a room for a cooperation with God in reconciliation. The 
reconciliation in this sense will save man, and the saved man, in turn, will be driven 
to do good works in response to the love of God revealed in Christ. The proof of this 
is the existence of reason in man. Even though reason is fatally weakened by sin, and 
appears to be on the brink of dying away, it is never put out, as far as it is the gift of 
God to man. This was the conviction of Whichcote.
The people of England was in a deadly need of salvation. But that salvation had 
been suffered a pedantic devision by Puritan Calvinism into regeneration, conversion, 
adoption, calling, sanctification, justification, reconciliation, redemption, salvation, 
and glorification. Such a detailed theological distinction will not be able to save the 
common people who was illiterate due to poverty. It is Whichcote who united the di-
vided salvation and recovered its original state, which is nothing but Christ Himself. 
This Christ is the one in us. Also, the crucified Christ is not the one outside us, but the 
one within us. This Christ is the one felt and understood as a principle of life in us.
Thus comprehended, Christ will inevitably reform us from within and cannot 
but drive us to do good works. In distinction  from the Christ of Puritan Calvinism 
who was cast far away from man to a remote place, the Christ of Whichcote is pres-
ent in a closest proximity to human existence. This is a sort of new and bright image 
of Christ in an old and dark age. Herein is seen a token of the working of Whichcote’s 
platonism.
